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Why 'Manna Gum'?

The Manna Gum (Eucalyptus viminalis) is one of the
iconic eucalypts that thrives throughout much of
southeastern Australia. It is perfectly adapted to live
within this land — something which we still need to
learn (both physically and spiritually). The Wurundjeri
people, the main clan group from the Melbourne region,
take their name from the word wurun, their name for
Eucalyptus viminalis, which is common along the Yarra
River (Birrarung), and djeri, a grub found in the tree.
Manna Gum leaves play a central part in the "Welcome
to Country' ceremony of the Wurundjeri people. They
are also a favourite food of koalas.

The Manna Gum was so named by Europeans after the
manna the ancient Hebrews collected in the wilderness
(Exodus 16), because it produces a sweet, white edible
gum. The Biblical story of manna provides one of the
foundational lessons in God’s economics: collect what
you need; none shall have too little; none shall have

too much; don’t store it up; there is enough for all (see
p-2)! The Manna Gum seed pod also provides Australian
Christians a native symbol of the cross and the Trinity.

MANNA matters August 2017



The Manna Economy

by Jonathan Cornford

To live we must eat food. But how shall we get it? This is what
John Maynard Keynes called ‘the economic problem’. But if
food is basic to life, then this is also a religious problem. In
the Old Testament account of Israel, coming to terms with this
problem lay at the root of the nation’s birth.

The story of how the wandering Israelites were sustained in
the wilderness by manna from heaven (Exodus 106) is a Sunday
school favourite. Yet the story of the manna is one of those
foundational stories of the Bible; once you pay attention, you
start to see references to it everywhere. And it is all about
economics. Unfortunately, it is a story that hardly makes it out
of the Sunday school room.

The essential background to this story lies in the fact that

the Israelites have just been liberated from slavery in Egypt
where they were building Pharaoh’s great store cities. There,
they had been part of an economic system that had made
amazing technological leaps and produced enormous surpluses
of wealth, but it had done so at the cost of extreme inequality
and the enslavement of large sections of the population.

After a dramatic escape, the Israelites find themselves
wandering in the wilderness of Sinai. They are free of their
servitude to the Egyptian economy, but they are at a loss to
know how they should now live. Just like the addict who

is terrified by the unknowns of a new life, they begin to
contemplate returning to the slavery of Egypt: “There we
sat round pots of meat and ate all the food we wanted ...”

(Exodus16:3).

It is here that the Israelites are offered a strange new economy,
one based on ‘bread from heaven’ (v.4). Their perplexity is
underscored by their naming the bread ‘manna’, meaning
“What is it?” (v.31). However, there are rules associated with
this new system:

1. ‘Each one is to gather as much as is needed’ (v.16) - this
is an economy based on everyone achieving enough rather
than everyone pursuing unlimited wants. Not only is it
important that none have ‘too little’, it is also important
that none have ‘too much’. Within this framework, the
provision of manna is abundant - there is no need to
compete.

2. Don’t store it up - in the manna economy, stored wealth
turns rotten (v.19-20).

3. Sabbath rest - everyone has a right, even a need, to rest
from work and to stop and think about what they are
doing. Not only is this a radical industrial relations
policy in the ancient world, it is also a statement of the
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The great challenge of our time is to
rediscover what living by a manna
economy might actually look like.
How much is 'enough’ and how much
is 'too much"?



underlying abundance of God's economy - it is
not necessary to work all the time. Perhaps most
importantly, it enforces recognition of the greater
truth that 'man does not live by bread alone'
(Deuteronomy 8:3).

Needless to say, the principles of the manna economy
are the exact opposite of the Egyptian economy from
which they have just been liberated. Not only do the
Israelites have to learn a new way of living, they have
to unlearn the old way and, as the story indicates,
this is not easy for them. In fact, in Deuteronomy 8
we learn that the Israelites needed to learn the lessons

of the manna economy before they could enter 'the
Promised Land'.

The lessons of the manna economy echo through the
life and teachings of Jesus. In his response to the first
temptation from Satan ('"Turn these rocks into bread")
he responds by quoting Deuteronomy 8:3 - 'Man
does not live by bread alone' - which is part of an
exhortation to 'remember' the lessons of the manna in
the wilderness (see Matthew 4:1-4). When modelling
prayer, Jesus addresses material needs by invoking a
manna economy, asking "Give us this day our daily
bread" (Matthew 6:11). The teaching on prayer

is followed by a series of teachings on money and

possessions, in which the lessons of the manna loom
large: 'Do not store up treasures for yourselves' (Matt
6:19); 'Do not worry about what you will eat and
drink [...] Your heavenly father knows you need these
things [...] So do not worry about tomorrow' (Matt
6:25-34). In the feedings of the 5000 and 4000, Jesus
demonstrates the presence of unforeseen abundance
when there is a communal concern that none have too

little (see Mark 6:30-44 and Mark 8:1-10).

The apostle Paul also pointed to the story of the
manna. When encouraging the wealthy church in
Corinth to send financial support to its poor brothers
and sisters in Jerusalem, he directly invokes the manna
rules, summing them up by stating: "The aim is
equality' (2 Corinthians 8:14).

The great challenge of our time is to rediscover what
living by a manna economy might actually look like.
How much is 'enough' and how much is 'too much'?
Our need to learn these lessons comes into stark relief
when we apply them to the use of the earth's natural
resources: contrary to being scarce resources (the way
in which we normally think of them), can we learn
that they are actually abundant for our needs, if only
some of us can learn not to gather ‘too much’?
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Capitalism and Poverty

Christianity versus Capitalism (Part 3.1)
by Jonathan Cornford

Over the course of this series I have begun, piece by piece, to

lay out an argument that it is time for Christianity to end its
long-standing accommodation of capitalism. In the first article
(Oct 2016), I set out to define what capitalism is, arguing that

it is not merely the form of economic behaviour that simply
comes naturally to people, but is in fact a very particular form

of economic organisation — an economic system — that emerged

in Europe in the sixteenth century and grew inexorably to cover
the globe by the twentieth century. At the heart of this system

is the drive towards endless accumulation and the relentless
commodification of all things. In the second article (Apr 2017), I
looked at the troubling historical question of whether capitalism
emerged out of Christianity (as some have argued) and suggested
that while there was indeed some link between religious change in
Europe and the emergence of capitalism, it was in fact the decline
and distortion of Christian faith that played the key role and not
any ideas inherent to Christianity itself.

In this article, we turn to consider perhaps the single largest

obstacle preventing many Christians from coming to a principled

rejection of capitalism: that is, the reputed success of capitalism

at lifting people out of poverty. There are very many serious and

thinking Christians who maintain a strong critique of capitalism, There are very many serious
but who nevertheless feel that this single great ‘fact’ — the and thinking Christians who
power of capitalism to reduce poverty — ultimately trumps their
concerns and warrants their continued support. Miroslav Volf, o
the prominent and widely respected theologian, is one example. capitalism, but who nevertheless
On the one hand, Volf is quite clear that “This is the hour of feel that the reputed power of
capitalism's triumph and it is now that capitalism most needs a
critique’; on the other hand, he is also convinced that ‘for all its
grave inadequacies, including a trail of tears in its wake, capitalism
is also helping feed and make life easier for the great majority of
the world's population” and, for this reason, deserves continued, if
critical, support.

maintain a strong critique of

capitalism to reduce poverty
ultimately trumps their concerns

John Atherton was an English theologian who understood the
dark social and ecological undercurrent of the effects of capitalism,
yet, for him, the economic performance of capitalism was just too
impressive to argue against:

The last 200 years, and particularly since 1945, have
witnessed an outburst of economic achievements which has
enabled human well-being to begin to make the historic
transition from absolute want to astonishing levels of health,
education and income. Between 1945 and 2000, the world
economy grew fivefold, income per capita by 2.6 times and
life expectancy from 35 to 58. [...] The transformation of
individual and social well-being since 1750 represents one of
the decisive changes in human history.
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This is indeed an argument that deserves serious
consideration. Although, unlike Atherton, I do not think
this is #he single clinching point on which the whole
question hinges, we must nevertheless admit that if we are
evaluating an economic system from the perspective of the
gospel, then surely its impact upon the last and the least
must be a central consideration (although not the sole
consideration).

My concern here is to challenge the very basis of this
argument itself: the assumed ‘fact’ that capitalism has
effected a massive transformation of human well-being
since 1750 (or even earlier for some people). This

story is repeated so often that it has come to represent

a core orthodoxy about the shape of modern history.
Unfortunately, this is just one more example of our
culture’s distorted view of history. As we shall see, this
perspective relies upon a large amount of historical
amnesia and a certain amount of studied blinkeredness to
exclude a huge amount of contrary data. Once we start
to look a bit more closely, it turns out that the trajectory
of human poverty and well-being in modern history is a
vastly more complicated and mixed subject. The effect of
capitalism on ‘poverty’ (we will need to consider what we
mean by this term) is not quite what has been represented.

There are multiple dimensions to this argument and some
of it gets quite technical, so here I will merely attempt

UNDERSTANDING THE TIMES 6%0

to provide an overview of the headline points that need

to be taken into consideration. Even so, I have not been
able to condense this story into one article, as I had
originally hoped, so it will come in two parts: in this one
we shall look at the first 400 years of capitalism up to the
beginning of the twentieth century; in the second, we shall
look at the question of poverty alleviation in much more
recent times.

The rise of capitalism and the standard of
living in Europe

There is no doubt that the economic transformations in
Europe over the sixteenth and seventeenth centuries —
what we now retrospectively call the birth of capitalism

— launched an epoch of economic growth that was
completely unprecedented in human history and that this
achievement was itself then dwarfed by the remarkable
nineteenth century economic explosion that we call the
Industrial Revolution (see graph below).

With this sort of graph in front of you, it is perhaps not
surprising that the general assumption is that economic
growth also resulted in a consistent, ongoing rise in the
material standard of living amongst European nations
(and their offshoots) which has continued to the present
day. But that is not at all what happened.

GDP Growth in Great Britain, 1000AD - 1900AD
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UNDERSTANDING THE TIMES Q%C’

One of the less-known facts about the much-maligned
Middle Ages is that European peasants, workers and
craftsmen had experienced a steadily rising standard of
living, such that by 1450 the economic gap between
peasant and lord was the smallest it had ever been. Some
historians refer to this rising peasant affluence as ‘the crisis
of feudalism’. However, from about 1450 — the period
that most economic historians date as the beginning of
the rise of an international capitalist order — something
startling happened in Europe. At the precise time that
Europe began its sustained economic take-off, the material
standard of living of the mass of the common people

fell off a cliff. Indeed, for a large segment of the masses,
the collapse of living standards was so dramatic that

the standard of living achieved by 1450 was not again
achieved until around 1850 or after.

The graph below shows the wages of an English carpenter
expressed in kilograms of wheat. It demonstrates
graphically what was a widespread experience — as wealth
generation turned upwards, wages underwent a dramatic
decline for two hundred years, bottoming out around
1650 and not returning to the levels of 1450 until late in
the nineteenth century.

There are a lot of things about which economic historians
argue, but this is not one of them. Whether trying to

A meal of gruel in a peasant family in Holland (engraving 1653). Although
Holland was then the richest region of Europe, many Dutch families
were reduced to a diet that was barely adequate in terms of calories and
completely inadequate in terms of nutrition.
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calculate wages, dietary intake or housing standards,

the story is similar. In the fifteenth century, meat and
dairy represented a substantial portion of diets; from

the sixteenth century consumption of meat and dairy
underwent ‘an extraordinary step backwards’, diminishing
over the long term and not to recover until the mid-
nineteenth century. Fernand Braudel, a historian who
scrupulously avoids ideological construction of history, is
insistent on this point:

The paradox must be emphasized since it is often
thought that hardship increases the farther back
towards the Middle Ages one goes. In fact, the opposite
is true of the standard of living of the common people —
the majority.

continuous ascent. So the story of living standards under
early capitalism is neither one of total impoverishment nor
widespread wealth, but one of increasing social polarisation.

This story gets a bit more complex and hotly contested
once we get to the nineteenth century and the Industrial
Revolution. For some social historians, the caricatures of
Charles Dickens indeed point to an important truth about
the wretchedness and poverty of many workers during
this period, while for some economic historians this is all
hogwash: for them, the Industrial Revolution was a time
of progress, rising wages and standards of living. There is
no quick way to cut through this debate; a large part of
it revolves around some quite technical questions about
how we measure standards of living across an increasingly
diverse and segmented population.

But, of course, in the midst of such
impressive economic growth and
development, some people must
have been getting richer. This is a
time when segments of the political

It is often thought that hardship
increases the farther back towards ~— From my own reading of the history,
the Middle Ages one goes. In fact,
the opposite is true ...

I am fairly convinced that whereas
living standards had begun to
steadily rise again over the eighteenth

and aristocratic elite begin to amass
vast and unprecedented fortunes
and landed estates, along with a newly rising urban
merchant elite, some of whom became wealthy enough to
financially back governments. Also, the fortunes of many
of what were described as ‘the middling sort’ (wealthy
farmers and urban professionals) begin their long and

‘The home of a rick-burner'. In the 1830s, the extreme hardship of

agricultural labourers burst into widespread social revolt across southern

England that involved burning the haystacks of wealthy farmers and

destroying new agricultural machinery. Labourer's wages were actually set
below subsistence levels, forcing them to rely on degrading Parish relief,

even when fully employed.

century, many groups (but by no

means all) experienced another
dramatic collapse in living standards around 1780 which
lasted roughly until around 1850. For some groups, such
as farm labourers (the single largest employment group in
nineteenth century England), the collapse in wages was
truly catastrophic and is the all-important context that
explains the social pressures and the British penal system
that ultimately led to the creation of Australia. For some
other groups, the benefits of rising wages were, to a large
extent, cancelled out by the dramatic impact of over-rapid
urbanisation — ‘which combined the catastrophic effects
of wretched housing, unhealthy and even contaminated
food, with the social upheaval which tore individuals
away from their family roots and the resources of the
village community.” Braudel writes: “Two generations
were sacrificed to the creation of an industrial base. Many
historians do not wish to face up to this disturbing fact.
They simply refuse to admit it.’

Whatever the case, there is little dispute that it is after
1850 — that is, very recently in the almost 600-year
history of capitalism — that we begin to see the generalised
and reasonably consistent rise in the living standards of
northern Europeans and their offshoot societies (North
America and Australasia), that has continued until the
present day. This begins to sound like a more positive
story, until you inquire a little more closely as to how this
was achieved ...
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The story of rest of the world

One of the most common arguments of proponents of
capitalism is to point to the ways in which living standards
in the ‘most capitalist’ societies (Western Europe and
North America) improved so much more dramatically
than anyone else’s. As we have been seeing, that supposed
improvement is not as straightforward as it has been
represented; moreover, even when such rising living
standards become incontestable (after 1850), it ignores the
fundamental question of how this affluence was achieved.

In the first article in this series (Oct 2016), I pointed

out that from the very beginning, capitalism emerged as
an internationalised economic order. This means while we
might legitimately speak of some countries as “capitalist”
(eg. England, the Netherlands) and others as not capitalist
(eg. Poland, Latin America), these countries were all being
increasingly bound together in a single economic system and
that system was being driven by the law of accumulation.
So we cannot simply compare Western Europe with
African, Eastern European, Latin American or Asian
nations and conclude that capitalism provides better
outcomes, because the outcomes in all these places were

increasingly determined under a single economic system.
Let me sketch how this played out in history.

The birth of capitalism coincided with the beginning

of European imperial expansionism. This began with
incursions by the Portuguese down the west coast of Africa
seeking gold and slaves, sometimes by trade, sometimes
by force, and often a mix of both. The slaves were being
sought to grow the new cash crop of sugar in the New
World, the first of a long line of European consumer
booms. Very soon, Europeans found that the trading
item that gained them the most slaves was guns. This
began a long period of lopsided European ‘trade’ with
West Africa that had disastrous consequences. Before
long, African kings and chieftains along the west coast
and inland found that they were trapped in an arms race
with each other, in which the only way to ensure their
survival against increasingly well-armed opponents was to
sell slaves to Europeans. While these societies had always
had something of a slave trade, from the sixteenth century
onwards it grew to terrifying proportions, resulting in a
long-term vicious downward social and political spiral
from which many African nations have never fully
recovered.

Diagram of a slave ship presented to the a Select Committee of the House of Commons, 1791. It has been estimated that approximately 15 million
Africans were sold into the Atlantic slave trade before it fully ended in 1853. It is thought that around 2.5 million of these died in transit and many more
died soon after arrival. As well as the conflict and instability this created in Africa, the slave trade resulted in a massive economic and demographic

setback for some regions of Africa.
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The Potosi Silver Mine in what is now Bolivia (engraving 1596). In the sixteenth century, this single mine was supplying well over half the world's silver.
Much of it made its way through the European economy, ending up in China to purchase tea. The Spanish exploited the mine using a system of forced
labour whereby indigenous communities throughout the region were obliged to send a designated number of workers (men aged between 18 and 50).

Of course, the massive European demand for slaves came
primarily from Spain’s (and then Portugal’s) conquests

in the Americas: Columbus in the Caribbean (1492),
Cortes against the Aztecs (1521) and Pizarro against the
Incas (1532). The impact upon the indigenous peooples
of these regions, particularly from European diseases, was
catastrophic. There is still dispute as to the numbers —
many suggest that it was as high as 90% population decline
(a literal decimation) — but there is no dispute that from an

— the slave trade, the massive injection of liquidity that
came from American gold and silver and the booming
trade in new commodity crops (sugar, tobacco, cocoa), not
to mention the opening up of new vistas for investment.
European economic growth cannot be understood
separately from the tyrannous rule of Spain and Portugal
in the Americas, irrespective of how we label it, and vice
versa.

indigenous perspective it was an
event of apocalyptic proportions.

This raises a question: was the
Iberian conquest of the America’s
a product of capitalism or of
feudal imperialism, or were

European economic growth cannot
be understood separately from the
tyrannous rule of Spain and Portugal
in the Americas, irrespective of how
we label it, and vice versa.

From 1498, when Vasco da Gama
rounded Cape Horn, Europe

also began trading directly with
Asia. Here, European fortunes
were more mixed. Some regions
(Java, Ceylon, the Philippines)
fell quite quickly under European

they becoming the same thing?
There is a lengthy theoretical
dispute over these questions which I won’t bore you
with, but it is largely a moot point, because, irrespective
of the terminology we use, there is little doubt that the
rising affluence of the European capitalist economy was
intimately bound up with the conquest of the Americas

domination, but others (especially
China, Japan and the Mhugal
Empire) dealt for a long time with the Europeans on a
much more even footing. But this began to change from
1757, when the Indian subcontinent fell under the rule
of a trading corporation, the British East India Company,
and was effectively run as a private-sector state. Over the
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course of the nineteenth century, India’s thriving and
sophisticated industrial, commercial and financial sectors
were largely dismantled as Britain’s industrial revolution
now only required raw materials, cheap labour and
markets. More than once, Britain’s imperial economic
policy resulted in unprecedented Indian famines, just as it
did in Ireland in the 1840s.

One hundred years after the conquest of India, the
Chinese economy was brutally levered open to Europeans
through the Opium Wars — wars fought to force the
Chinese to buy drugs. For almost two thousand years,
China had been the wealthiest civilisation on earth; by
the early 1900s it had become an economic basket-case,
characterised by widespread poverty and social unrest.
These are the circumstances that prepared the ground for
the disastrous triumph of Maoism in 1949. European
intervention wasn’t by any means the sole cause of this
decline, but it was the factor that tipped a difficult
situation into a disastrous one. Of course, that insult of
history is now being avenged!

There is one final piece of the jigsaw that we must consider
that will help us understand the historic rise in Western
living standards after 1850. So far we have seen that an
integral part of the European economic dynamism was the
expansion of exploitative economic relationships with the
rest of the world. Yet, even then, this did not necessarily
result in uniformly better living conditions amongst the

mass of common people in Europe. What happened after
1850 to produce the continuous rise in living standards of
which we are the beneficiaries?

There are three factors. The first two are well known and
generally presented as the sole explanation of Western
affluence: that is, the astonishing improvement in
economic efficiency achieved by the combination of

the industrial and agrarian revolutions. Under the new
conditions, each worker was able to produce vastly more
than had ever before been the case. The second was the
staggering increase in scientific knowledge (particular
advances in understanding disease and hygiene) and
technological development beyond the commercial sphere.

But the third factor is much less acknowledged, even
though its social and economic consequences continue to
underpin the current global distribution of wealth (but

for how much longer?). In the nineteenth century, the
European economic system ‘acquired’, virtually overnight
in historic timescales, effectively two (and a bit) continents
worth of food-growing regions. In the opening years of
the nineteenth century, European settler societies occupied
only a quarter of the North American continent (east

of the Appalachian Mountains), the southernmost tip

of southern Africa, a small area around Port Jackson in

the New South Wales and a brand new settlement on

the Derwent River in Van Diemen’s Land. By the end

of the century, European settler colonisation had taken

The colonisation of Australia was more violent than is generally recognised today: "In less than twenty years we have nearly swept them off the face
of the earth. We have shot them down like dogs. In the guise of friendship we have issued corrosive sublimate in their damper and consigned whole
tribes to the agonies of an excruciating death. We have made them drunkards, and infected them with diseases which have rotted the bones of their
adults, and made such few children as are born amongst them a sorrow and a torture from the very instant of their birth. We have made them out-
casts on their own land, and are rapidly consigning them to entire annihilation." ~ Edward Wilson, The Argus, 17th March 1856.
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possession of the land across the face of North America,
Australia and New Zealand and the southern third of
Africa, as well as the Argentine Pampas region and the vast
spaces of Siberia.

This was the largest and fastest land grab in human
history and represented a colossal ecological windfall
(in terms of productive soil for growing food) for the
European economy. When this combined mid-century
with developments in transport (rail and steam ships)
and storage (refrigeration), the European economy
was suddenly awash with quantities of grain and meat
never seen before. Here we have the key development
that has been the basis of widespread affluence in
Western industrial economies ever since — cheap food.
This provided the circuit breaker to the acute political
and social tension that had been building in European
industrial cities as a result of the deepening social
polarisation of the haves and the

that straightforward. The dark side of the story is a good
deal darker than we have perhaps allowed for. To be fair,

I have not here given space to the innovations, ingenuity,
the creativeness, the improvements in efficiency and the
developments in technology that have also been central to
the story of capitalism. I do not, by any means, want to
deny this, but that is a story we hear all the time and we
do not need to be told again. We are rarely told the other
side of the story.

The dynamism and expansion of the capitalist economy
has, from the very beginning, been intimately bound

up with exploitative trading relations, colonialism and
imperialism. Moreover, the generalised high living
standards of Western societies, on which we have largely
based this story, are much more recent in the history of
capitalism then is generally admitted. Prior to that, the
fantastic wealth generation of the capitalist economy was
simultaneously accompanied by the

have-nots.

But, of course, the cheap food
came at a cost. It was cheap
because the land was not paid for,
it was stolen. In a single stroke (in
historical terms), whole nations
of peoples — the native American

The growth of the capitalist world-
economy has been accompanied
by — perhaps it has required — the
sacrifice of multiple generations
and even whole nations, upon the
altar of ever-growing wealth

economic suffering of very large
numbers of the common people of
Europe. The seventeenth century
and the early nineteenth century
were particularly dark times for
many. And when generalised high
living standards did come to the
West, they were only made possible

(north and south), Aboriginal

Australian, Torres Strait Islander, Maori and southern
African nations — were deprived of the basis of their
economic livelihood, their political constitution and their
culture. The suffering of the indigenous peoples of settler
societies has been amongst the most acute in history, even
when ‘compensated’ by provision of ‘welfare’, because it
involved such a comprehensive loss of the sources of being
and identity. And let us not forget the actual violence

and appalling death rates that they experienced almost
everywhere.

In Australia, perhaps more than any other country in the
world, this foundational act of dispossession continues to
be the source and root of our affluence. What is Australia
without mining, agriculture, the pastoral industry and
tourism (for which the core attraction is the distinctiveness
of the Australian landscape)? And this same fact continues
to be the foundational source of indigenous disadvantage
in our country.

We have been repeatedly told that capitalism’s undeniable
and astonishing capacity for producing wealth is the most
powerful means to lift humans out of poverty. In this
article we have been interrogating the historical back-story
a little more closely and found that the story is not quite

11

by the great nineteenth century land
grab and the cheap food that has ever since been the basis
of our affluence.

To put it in plain terms, the growth of the capitalist
world-economy has been accompanied by (perhaps it has
required) the sacrifice of multiple generations and even
whole nations, upon the altar of ever-growing wealth. This
is idolatry, pure and simple, and it cannot be reconciled
with the one who urged us to ‘seek first the kingdom of
God and his justice’ (Matt 6:33).

But that is all in the past. I have not brought the story

up to date. What about the twentieth century and the
beginning of the twenty-first? Havent these in fact been
the centuries in which widespread poverty alleviation

has been achieved? Didn’t we halve world poverty by
2015 and wasn't capitalism a crucial part of this success?
Unfortunately (you guessed it), once again the story is not
quite as straightforward as that. But that story will have to
wait until the next edition.
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Q% Pass Manna Matters on to a friend.

Let us know if you prefer post or email.

A DIFFERENT WAY

A week-long exploration of Christ’s call to a new way of living

19-24 November 2017

Bendigo

Come and spend a week exploring Christian alternatives in areas of money, employment,
consumption, sustainability, family, community, care for creation and serving the poor. The week will
be hosted by the Seeds community in Long Gully, Bendigo, with input from some of our friends.

Cost: $100

Registrations close 3 November. Places will be limited, so hurry!

To download registration forms or for more info, check the website:

www.mannagum.org.au

TEARAUSTRALIA

Enmaugh for all

BSMANNA GU

M

Support the work of MANNA GUM

MANNA GUM seeks to live within the economy of God —
frugally, ethically and through the generous sharing of abundance
within the community of faith. If our work resonates with you,
please consider becoming a monthly financial supporter or
making a one-off donation.

<> Donate via PayPal on the Manna Gum website
(Go to the 'Become a Supporter' tab)

> Arrange an Electronic Funds Transfer (EFT):
BSB: 633 000 A/c No. 134 179 514
Alc Name: Manna Gum Initiatives Inc.

“» Send a cheque or money order
(payable to Manna Gum Initiatives Inc.)

CONTACT US

POST: 27 Albert Street, Long Gully VIC 3550
EMAIL: jonathan@mannagum.org.au
PH:  (03) 5441 8532

Manna Gum

Manna Gum is an independent
non-profit organisation that seeks to:

1. Help Christians reclaim and practise Biblical
teaching on material life; and

2. Promote understanding of the ways our economic
lives impact upon ourselves, others and the earth.

Manna Gum is motivated by a vision of renewal
of the Church in Australia as an alternative
community that witnesses to the Kingdom of God.

Please contact us if you would like us to speak

to your church, group or organisation; or if you
would like more information about our work; or to
discuss how we could support you and your church/
group/organisation to explore some of these issues.
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